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non-self-sufficient; for it, life, or being for an other, is the essence. The
former is the master, the latter is the servant.
190. The master is consciousness existing for itself . However, the master

is no longer consciousness existing for itself only as the concept of such a
consciousness. Rather, it is consciousness existing for itself which is medi-
ated with itself through an other consciousness, namely, through an other
whose essence includes its being synthetically combined with self-sufficient
being, or with thinghood itself. The master relates himself to both of these 113
moments, to a thing as such, the object of desire, and to the consciousness
for which thinghood is essential; while (a) the master is, as the concept of
self-consciousness, the immediate relation of being-for-itself , but (b) hence-
forth is at the same time as mediation, or as a being-for-itself that is for itself
only through an other, the master in that way relates himself (a) immedi-
ately to both, and (b) mediately to each through the other. The master
relates himself to the servant mediately through self-sufficient being, for it is
on this very point that the servant is held fast. It is his chain, the one he
could not ignore in the struggle, and for that reason he proved himself to
be non-self-sufficient and to have his self-sufficiency in the shape of thing-
hood. However, the master is the power over this being, for he has proved
in the struggle that to him it only counted as a negative. While he is the
power over this being, this being, however, is the power over the other, so
that the master thus has within this syllogism the other as subordinate to
him. The master likewise relates himself to the thing mediately through the
servant. The servant, as self-consciousness itself, relates himself negatively
to the thing and sublates the thing. However, at the same time the thing is
for him self-sufficient, and, for that reason, he cannot through his negat-
ing be over and done with it, cannot have eliminated it; or, the servant
only processes it. On the other hand, to the master, the immediate relation
comes to be through this mediation as the pure negation of the thing, or
as the consumption of the thing. Where desire had failed, the master now
succeeds in being over and done with the thing, and he achieves satisfac-
tion in his consumption of it. On account of the thing’s self-sufficiency,
desire did not achieve this much, but the master, who has interposed
the servant between the thing and himself, as a result only links up with
the non-self-sufficiency of the thing and simply consumes it. He leaves the
aspect of its self-sufficiency in the care of the servant, who works on the
thing.
191. For the master, it is in these twomoments that his recognition comes

about through another consciousness, since the latter consciousness posits
itself as inessential within those moments, first of all by working on the
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thing, and second of all by his dependence on a determinate existence.
In both moments, he cannot achieve mastery over existence and achieve
absolute negation. Thismoment of recognition is present here such that the
other consciousness sublates itself as being-for-itself, and it thereby itself
does what the first does to it. This is just as much the case for the other
moment. What the second self-consciousness does is the first’s own doing,
for what the servant does is really the master’s doing. The latter is only
being-for-itself, the essence; he is the pure negative power for which the
thing is nothing, and he is thus the pure essential doing in this relationship.
However, the servant is not a pure but rather an inessential doing. However,
what prevents this from being genuine recognition is the moment where
what the master does with regard to the other, he also does with regard to
himself, and where what the servant does with regard to himself, he also is
supposed to do with regard to the other. As a result, a form of recognition
has arisen that is one-sided and unequal.
192. The inessential consciousness is therein for the master the object114

which constitutes the truth of his certainty of himself. However, it is clear
that this object does not correspond to its concept, but rather that the
object in which the master has achieved his mastery has become, to the
master, something entirely different from a self-sufficient consciousness. It
is not a self-sufficient consciousness which is for him but above all a non-
self-sufficient consciousness. His certainty is therefore not that of being-for-
itself as the truth; instead, his truth is the inessential consciousness and the
inessential doing of that inessential consciousness.
193. The truth of the self-sufficient consciousness is thus the servile con-

sciousness. To be sure, this consciousness admittedly first appears external to
itself14 and not as the truth of self-consciousness. However, in the way that
mastery showed that its essence is the inversion of what mastery wants to
be, so too in its consummation will servitude become instead the opposite
of what it immediately is. As a consciousness forced back into itself, it will
take the inward turn15 and convert itself into true self-sufficiency.
194.We only sawwhat servitude is in relation tomastery. However, servi-

tude is self-consciousness, and thus what it is in and for itself is now up for
examination. For servitude, the master is initially the essence. Therefore,
to servitude, the truth is the self-sufficient consciousness existing for itself , a
truth which for servitude is nonetheless not yet in servitude. Yet servitude
has this truth of pure negativity and of being-for-itself in fact in servitude
in its own self, for servitude has experienced this essence in servitude. This

14 außer sich. Alternatively, this could be rendered: “beside itself.” 15 in sich gehen.



B. Self-Consciousness 115

consciousness was not driven with anxiety about just this or that matter,
nor did it have anxiety about just this or that moment; rather, it had anxi-
ety about its entire essence. It felt the fear of death, the absolute master. In
that feeling, it had inwardly fallen into dissolution, trembled in its depths,
and all that was fixed within it had been shaken loose. However, this pure
universal movement, this way in which all stable existence becomes abso-
lutely fluid, is the simple essence of self-consciousness; it is absolute neg-
ativity, pure being-for-itself , which thereby is in this consciousness. This
moment of pure being-for-itself is also for this consciousness, for, to itself, its
object lies within the master. Furthermore, not only is there this universal
dissolution as such, but, in his service, the servant also achieves this disso-
lution in actuality. In his service, he sublates all of the singular moments
of his attachment to natural existence, and he works off his natural
existence.
195. However, the feeling of absolute power as such, and in the particu-

larities of service, is only dissolution in itself , and, although the fear of the
lord is the beginning of wisdom, in that fear consciousness is what it is that
is for it itself , but it is not being-for-itself .16 However, through work, this
servile consciousness comes round to itself. In the moment corresponding
to desire in the master’s consciousness, the aspect of the non-essential rela-
tion to the thing seemed to fall to the lot of the servant, as the thing there
retained its self-sufficiency. Desire has reserved to itself the pure negating 115
of the object, and, as a result, it has reserved to itself that unmixed feeling
for its own self.17 However, for that reason, this satisfaction is itself only
a vanishing, for it lacks the objective aspect, or stable existence. In contrast,
work is desire held in check, it is vanishing staved off , or: work cultivates
and educates.18 The negative relation to the object becomes the form of the
object; it becomes something that endures because it is just for the laborer
himself that the object has self-sufficiency. This negativemediating middle,
this formative doing, is at the same time singularity, or the pure being-for-
itself of consciousness, which in the work external to it now enters into
the element of lasting. Thus, by those means, the working consciousness
comes to an intuition of self-sufficient being as its own self .
196. However, what the formative activity means is not only that the

serving consciousness as pure being-for-itself becomes, to itself, an exist-
ing being within that formative activity. It also has the negative mean-
ing of the first moment, that of fear. For in forming the thing, his own

16 darin für es selbst, nicht das Für-sich-sein.
17 Selbstgefühl. This could also be rendered as “self-awareness,” or even “self-assurance.”
18 sie bildet.
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negativity, or his being-for-itself, only as a result becomes an object to him-
self in that he sublates the opposed existing form. However, this objective
negative is precisely the alien essence before which he trembled, but now
he destroys this alien negative and posits himself as such a negative within
the element of continuance. He thereby becomes for himself an existing-
being-for-itself . Being-for-itself in the master is to the servant an other,
or it is only for him. In fear, being-for-itself is in its own self . In cultur-
ally formative activity,19 being-for-itself becomes for him his own being-
for-itself, and he attains the consciousness that he himself is in and for
himself. As a result, the form, by being posited as external, becomes to
him not something other than himself, for his pure being-for-itself is that
very form, which to him therein becomes the truth. Therefore, through
this retrieval, he comes to acquire through himself a mind of his own, and
he does this precisely in the work in which there had seemed to be only
some outsider’s mind. – For this reflection, the two moments of fear and
service, as well as the moments of culturally formative activity are both
necessary, and both are necessary in a universal way. Without the disci-
pline of service and obedience, fear is mired in formality and does not
diffuse itself over the conscious actuality of existence. Without culturally
formative activity, fear remains inward and mute, and consciousness will
not become for it [consciousness] itself.20 If consciousness engages in for-
mative activity without that first, absolute fear, then it has a mind of its
own which is only vanity, for its form, or its negativity, is not negativity in
itself , and his formative activity thus cannot to himself give him the con-
sciousness of himself as consciousness of the essence. If he has not been
tried and tested by absolute fear but only by a few anxieties, then the nega-
tive essence will have remained an externality to himself, and his substance
will not have been infected all the way through by it. While not each and
every one of the ways in which his natural consciousness was brought to
fulfillment was shaken to the core, he is still attached in himself to deter-
minate being. His having a mind of his own is then only stubbornness, a
freedom that remains bogged down within the bounds of servility. To the116
servile consciousness, pure form can as little become the essence as can the
pure form – when it is taken as extending itself beyond the singular indi-
vidual – be a universal culturally formative activity, an absolute concept.
Rather, the form is a skill which, while it has dominance over some things,
has dominance over neither the universal power nor the entire objective
essence.

19 in dem Bilden. 20 wird nicht für es selbst.


